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Introduction

This is the source tradition. The Yoruba / Lucumí Orisha tradition — centered on the Orishas, the Ifa

divination system, the ilé community, and the central concept of Ashe — is the tradition that most

directly underlies the Haligric sacred vocabulary. Ashe, which appears in the Haligric meal blessing

and sacred language practices, is a Yoruba word. Its attribution is always to the Yoruba tradition of

West Africa, Nigeria. This guide takes you into the living spaces where that word is at home.

The Yoruba / Lucumí tradition is practiced across a wide geographic and cultural range: in Nigeria and

Benin at its origin, in Cuba as La Regla de Ocha/Lucumí (where it survived under Catholic cover), in

Brazil as Candomblé (covered in the Terreiro guide), in Trinidad, in the United States, in Puerto Rico,

and increasingly worldwide as practitioners of all backgrounds are drawn to a tradition of extraordinary

depth, extraordinary beauty, and extraordinary practical effectiveness.

Access to an Orisha ceremony or an Ifa consultation requires respect, patience, and the right approach

— this tradition moves through relationships, through the godparent system, through community trust

built over time. It is not designed for drop-in tourism. But for the sincere practitioner who arrives

correctly, the ilé is one of the most welcoming and most transformative sacred spaces available

anywhere in the world.



Yoruba / Lucumí Ceremonial House Guide  |  Haligricity Temple Series  |  I.Q. Productionz

Part One

The Ilé
What It Is and How It Works

The ilé (from the Yoruba — house, home) is the sacred community of the Orisha tradition. It is not a

building, though it has a physical location. It is a family — organized around a senior priest or priestess

(Babalosha/Iyalosha in Lucumí, or a Babalawo in Ifa-focused communities) who is the spiritual parent

of all initiated members.

THE ILÉ AT A GLANCE

WHAT IT IS: A sacred community organized around a senior initiated priest or priestess

WHO LEADS IT: The Babalosha (godfather/male Orisha priest) or Iyalosha

(godmother/female Orisha priest), or a Babalawo (Ifa divination priest) — the spiritual head

whose initiation lineage and sacred knowledge holds the community together HOW IT

FUNCTIONS: Like an extended family — the godparent initiates new members (godchildren),

who owe lifelong respect and spiritual filial obligation to the godparent, and who become

spiritual siblings to each other THE PHYSICAL SPACE: The ilé may meet in a dedicated

ceremonial room, in the senior priest's home, or in a rented community space — the ilé is the

community, not the building WHAT HAPPENS THERE: Orisha ceremonies (tambor/toque de

santo), Ifa divination consultations, initiations, and the ongoing practices of feeding and caring

for the Orishas' sacred objects (assentamentos) ACCESS: Through relationship — through the

godparent, through community trust, through demonstrated sincerity and respect over time
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Part Two

The Tradition in Two Forms
Yoruba and Lucumí

YORUBA TRADITION (NIGERIA/BENIN) VS LUCUMÍ
(CUBA/CARIBBEAN)

YORUBA TRADITION AT SOURCE: • Practiced in Nigeria, Benin, and other West African

communities • The Orishas in their original Yoruba names (Eshu, Ogun, Shango, Yemoja,

Oshun, Obatala, Orunmila, Oya) • Ifa divination conducted by Babalawo with ikin (palm nuts)

or opele (chain) • Community ceremonies at specific shrines dedicated to specific Orishas •

Initiation through specific lineages traced back to the original Yoruba communities • Less

syncretic with Catholic elements than the diaspora forms LUCUMÍ / LA REGLA DE OCHA

(CUBA/CARIBBEAN/US DIASPORA): • The Yoruba tradition preserved in Cuba under

Catholic saint cover • Orishas carry both their Yoruba names and saint correspondences •

Sacred songs still sung in Yoruba (called Lucumí in Cuba) • Bata drums (the three-drum sacred

set: iyá, itótele, okónkolo) are the primary instrument • The cabildo system maintained the

tradition through slavery • Diaspora communities throughout the Americas, Europe, and

beyond FOR VISITORS: In practice, the ceremonies of both forms look very similar — the

Orishas are the same beings, the sacred songs are in the same Yoruba language, the bata drum

rhythms are the same. The primary difference a visitor notices is the presence or absence of

Catholic saint imagery in the ceremony space.
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Part Three

The Godparent Relationship
How Access Works

The most important thing to understand about accessing Yoruba/Lucumí tradition as an outsider is that

all legitimate access flows through the godparent relationship. This tradition does not have open public

temples. It operates through communities organized around specific initiated priests and priestesses.

Getting in — properly — means getting connected to the right person.

Why the Godparent System Exists
The godparent system is not gatekeeping for its own sake. It exists because the Orisha tradition's most

sacred practices — initiation, caring for the sacred objects, the full ceremony — require specific sacred

knowledge that can only be transmitted from a properly initiated practitioner to their students. The

godparent is the guarantor of the initiate's sacred legitimacy: their initiation is valid because it was

performed by a legitimate practitioner in a legitimate lineage.

How to Find a Legitimate Community

FINDING LEGITIMATE ACCESS TO YORUBA/LUCUMÍ TRADITION

THROUGH THE DIASPORA COMMUNITY: • In cities with significant Cuban, Puerto

Rican, or Nigerian communities (Miami, New York, Houston, Los Angeles, Chicago), there

are established ilé that periodically welcome sincere outside visitors to specific ceremonies •

Brazilian Candomblé communities (covered in the Terreiro guide) share the same Orisha

tradition and are often easier to access as a first contact CULTURAL CENTERS AND

ORGANIZATIONS: • The Lucumí/Santería community has educational organizations in

Miami and New York that offer legitimate introductory programming • The Association of

Orisa Traditions is an umbrella organization with member communities THE RIGHT

APPROACH: • Attend public events — Orisha-related cultural events, conferences, or

educational programs — where you can meet community members naturally • Express genuine

interest, not tourist curiosity. Ask if there are ceremonies you might respectfully observe • Be

patient. Trust is built over time in this tradition IFA CONSULTATION: An Ifa consultation

with a qualified Babalawo is often the most accessible first formal contact with the tradition —

some Babalawo accept clients for divination consultations without requiring prior relationship.

This is a legitimate entry point that the tradition explicitly supports.



Yoruba / Lucumí Ceremonial House Guide  |  Haligricity Temple Series  |  I.Q. Productionz

Part Four

Finding Legitimate Access

The Yoruba/Lucumí tradition has unfortunately attracted significant numbers of illegitimate

practitioners — people who have undergone either no authentic initiation or questionable initiation and

who nonetheless offer ceremonies, divination consultations, and initiations for money. This is a

significant problem in the tradition, and navigating around it requires specific knowledge.

RED FLAGS AND GREEN FLAGS

RED FLAGS — Be cautious if: • A practitioner solicits clients online with promises of quick

solutions, love magic, or guaranteed outcomes from ceremony • A 'ceremony' is offered for a

flat fee with no relationship or preparation required • The practitioner cannot clearly name their

godparent, their godparent's godparent, and their initiation lineage • The ceremony space has

elements that don't match the tradition (excessive theatrical staging, no actual bata drums, etc.)

• Initiation is offered after one or two meetings without proper divination establishing its

necessity GREEN FLAGS — Signs of legitimate practice: • The Babalosha/Iyalosha or

Babalawo can clearly state their lineage • The community has been established for years and

has multiple initiated members • Access is gradual — you are welcomed as an observer first,

not immediately offered initiation • The practitioner speaks of the tradition with depth,

humility, and appropriate complexity • They are not trying to sell you anything in your first

interaction • They ask about your background and your interest before offering any access
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Part Five

What Happens at an Orisha Ceremony

An Orisha ceremony (called tambor in Lucumí, toque de santo — playing for the saint — in Spanish, or

wemilere in Yoruba) is the gathering of the ilé community for bata drumming, sacred songs in

Yoruba/Lucumí, and the invocation of the Orishas who descend into their initiated devotees. It is the

counterpart to the Candomblé xirê — the same essential structure, the same African roots, expressed

through the specific Cuban Lucumí tradition.

THE ORISHA CEREMONY — COMPLETE STRUCTURE

THE PADÊ (Honoring and Sending Exu): Every ceremony begins before the guests arrive

with the padê — the specific honoring of Eshu/Elegguá and his placement at the threshold of

the ceremony space, where he guards and allows the other Orishas to arrive. Without the padê,

no ceremony can proceed safely. THE ENTRANCE: The initiates (the omo Orishas —

children of the Orishas) enter the ceremony space. The bata drummers begin. The ceremony

formally opens. THE CANONICAL SEQUENCE: The ceremony proceeds through the

Orishas in their established sequence — typically beginning with Obatala (the eldest, given

first honor) and proceeding through the pantheon. Each Orisha receives their specific songs

(oro seco — dry songs without drums first, then oro cantado — sung songs with drums), their

specific bata toque, and the community's collective attention and devotion. THE DESCENTS:

As the ceremony reaches each Orisha's songs and rhythms, initiated devotees whose head

Orisha is being called may receive that Orisha. The descent is managed by the senior

Babalosha/Iyalosha and assisted by designated community members. THE ORISHAS IN

MANIFESTATION: The manifested Orishas dance, receive offerings, deliver blessings and

messages, and interact with the community in their specific character. The bata drums continue

playing the specific toque of whichever Orisha is manifesting. THE FEAST: Specific foods

prepared for the specific Orishas honored are offered to the Orishas and then shared with the

community. The feast is communal, joyful, and participatory. THE CLOSE: The Orishas

depart, the initiates return to ordinary consciousness, and specific closing songs and prayers

formally conclude the ceremony.
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Part Six

The Bata Drums
The Language of the Orishas

The bata drums are the most sacred instruments of the Yoruba/Lucumí tradition — a three-drum set

whose specific double-headed design, whose sacred initiatory status, and whose specific rhythms

(toques) form the primary technology through which the Orishas are called and received in ceremony.

The Three Bata Drums
The three bata drums are: the iyá (the mother — the largest drum, carrying the most sacred status and

the most complex rhythmic role), the itótele (the middle drum, in conversation with the iyá), and the

okónkolo (the smallest drum, playing supporting rhythms). Each drum is double-headed — different

skins on each end producing different tones — and the drummer plays both ends simultaneously using

both hands.

Añá — The Orisha Within the Drum
The bata drums of an established ilé are not merely instruments — they have been initiated. Añá is the

Orisha who inhabits the consecrated bata, and the drums that carry Añá are among the most sacred

objects in the Lucumí tradition. Only specific initiated practitioners (those who have 'received añá' in a

specific ceremony) can play the consecrated bata in Orisha ceremony. Playing these drums without the

proper initiation is a serious spiritual violation.

THE TOQUE — EACH ORISHA'S RHYTHMIC SIGNATURE
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Each Orisha has their specific toque — the rhythmic pattern that is their acoustic signature and

that, when played by consecrated drummers with the correct sacred songs, creates the

conditions for their descent. ELEGGUÁ/ESHU: The first toque of every ceremony — setting

the ceremonial frame and inviting divine communication to flow. OBATALA: Slow, majestic,

the most measured and serene of all toques — befitting the eldest Orisha. YEMAYÁ: Deep,

oceanic, with a rolling quality that evokes the sea's rhythm. OCHÚN/OXUM: Flowing and

sweet, with a lightness that matches the river's character. CHANGÓ/XANGÔ: The most

dramatic toque — driving, powerful, with sudden intensifications that mimic thunder. When

the Changó toque reaches its peak, the room changes. OGÚN: Steady and iron-strong — the

rhythm of labor and the open path. OYÁ: Fast and turbulent — the wind's rhythm, changeable

and transformative.
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Part Seven

The Orisha Sequence
Who Comes and When

The order in which the Orishas are called in ceremony is not arbitrary — it reflects the sacred hierarchy

and the specific relationships among the Orishas. The canonical Lucumí sequence (which may vary

between specific ilé traditions) moves from the most ancient and most venerated to the more accessible,

creating a graduated crescendo of sacred intensity throughout the ceremony.

THE CANONICAL CEREMONY SEQUENCE

1. ELEGGUÁ / ESHU: Always honored and sent to the threshold first — the guardian of the

gate without whom no other Orisha can arrive safely. 2. OGÚN: The one who clears the path

— honored early to ensure the ceremony's path is open. 3. OCHOSSI: The hunter Orisha —

often called alongside Ogún. 4. OBATALA: The eldest — given first formal honor in the

ceremony sequence proper. 5. YEMAYÁ: The great mother of waters. 6. OCHÚN / OXUM:

Sweet water, love, and abundance. 7. CHANGÓ / XANGÔ: Thunder and justice — often the

most dramatically received Orisha at ceremonies, drawing significant energy. 8. OYÁ: Wind,

transformation, the threshold. 9. ORULA / ORUNMILA: The witness of destiny — called in

ceremonies where his specific presence is needed. NOTE: The specific sequence varies

between Lucumí houses (in Cuba vs the US diaspora, for example) and between different

initiation lineages. The sequence above is a general guide; follow the specific ceremony's

progression and observe what the ilé's tradition is doing.
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Part Eight

The Major Orishas
Recognition and Protocol

Recognizing which Orisha has descended into a devotee transforms the ceremony from a series of

dramatic events into an intelligible sacred narrative. Each Orisha's manifestation has specific visual and

behavioral markers — once you know them, the ceremony becomes readable.

ELEGGUÁ / ESHU

Guardian of the Crossroads | Colors: Red and Black | Number: 3

Manifests typically as playful or mischievous — childlike energy alternating with sudden

intensity. Often carries a hooked staff or a small figure. May be laughing, may be demanding

specific offerings at the threshold. His energy is that of all possibility — every direction of the

crossroads open simultaneously.

OBATALA

Creator and Eldest | Colors: Pure White | Number: 8

The most serene manifestation in the ceremony — Obatala moves slowly, carries himself with

absolute dignity, dressed entirely in white. He may carry a white horse tail flywhisk (iruke).

His presence stills the room. He cannot tolerate alcohol — ensure no one near him offers rum

when he is manifesting.

YEMAYÁ

Queen of the Sea | Colors: Blue and White | Number: 7

Moves with the ocean's quality — flowing, expansive, deep. Her dance involves sweeping arm

movements that evoke waves. May carry a blue fan or mirror. Her presence has a quality of

depth and encompassing protection that fills the entire space.
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OCHÚN / OXUM

River, Love, Gold | Colors: Gold and Yellow | Number: 5

Sensuous, aware of her own beauty, flowing like the river. Often fans herself, looks in a

mirror, touches her hair. Her dance is the most graceful in the ceremony — effortless, sweet,

abundant. She loves honey — if you have honey to offer when she manifests, it will be

received joyfully.

CHANGÓ / XANGÔ

Thunder and Justice | Colors: Red and White | Number: 6

The most dramatic of the Orishas in manifestation — imperial, powerful, filling the room with

the energy of thunder and royal authority. Carries the double axe (oshe). Stamps feet with

authority. His dance is magnificent — the most physically demanding of all the Orishas'

dances, expressing the full force of divine royal power.

OGÚN

Iron and the Open Path | Colors: Dark Green/Black | Number: 3 and 7

Direct, purposeful, economical in movement. Carries a machete (acheré). His energy cuts

through — in the ceremony and in the situations of those who petition him. He will be abrupt,

honest, and practical. Do not approach Ogún with evasion or half-truths — he has no patience

for them.

OYÁ / IANSÃ

Wind and Transformation | Colors: Copper and Dark Red | Number: 9

Wild, beautiful, transformative — the wind made visible. Her dance involves rapid spins, her

colors swirling. Carries a fly whisk (eruexim) or sword. She governs the cemetery and is the

only Orisha who can be with the dead without harm. If you are going through a major life

transition, Oyá's manifestation at a ceremony is directly relevant to you.
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Part Nine

Orisha Possession
The Divine Arrives

The descent of an Orisha into an initiated devotee — called 'being mounted' or 'being ridden' in the

tradition, or 'receiving the Orisha' — is the culminating sacred event of the Orisha ceremony.

Understanding what is actually happening allows the visitor to be present with genuine recognition

rather than bewilderment.

The Preparation That Makes It Possible
An Orisha descent does not happen randomly or to just anyone. The initiated devotee whose head

Orisha descends has spent years — sometimes decades — in specific preparation: regular Orisha

ceremony attendance, daily prayer and offering to their head Orisha, specific dietary and behavioral

protocols aligned with their Orisha's character, and the ongoing maintenance of their sacred objects (the

assentamento). This sustained preparation is what makes the devotee's body a suitable vehicle for the

Orisha's presence.

What Happens to the Devotee
When the Orisha descends, the devotee's ordinary personality is temporarily displaced — they are

elsewhere, stepped back, while the Orisha occupies and operates their body. The devotee typically has

no memory of what occurred during the possession. What the community interacts with is the Orisha in

the devotee's body — not a performance of the Orisha, not the devotee pretending to be the Orisha, but

the Orisha genuinely present.

HOW TO INTERACT WITH A MANIFESTED ORISHA
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WAIT TO BE ADDRESSED: The manifested Orisha will approach those they wish to interact

with. Do not approach a manifested Orisha without being acknowledged first. IF

ADDRESSED: Respond honestly and respectfully. The Orisha can perceive your situation

more completely than you have described it — do not be surprised if they speak to something

you have not mentioned. RECEIVING A BLESSING: If the manifested Orisha touches your

head, blows breath on your crown, or performs a specific gesture over you — receive it fully.

Bow your head. Accept it as the genuine divine gift it is. SPECIFIC ORISHA PROTOCOLS: •

When Obatala is present: absolutely no alcohol in the space. If you have been drinking, move

to the periphery. • When Ochún is present: if you have honey, offer it with both hands. • When

Changó is present: give him space — his energy requires room. • When Ogún is present: be

direct in any interaction. He will not appreciate circumlocution. • When Oyá is present: if you

are going through significant change or grief, she may address you directly.
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Part Ten

The Ifa Consultation
Reading the Odu

For many outside visitors, the Ifa consultation — a one-on-one session with a qualified Babalawo

(father of secrets, the Ifa divination priest) — is the most accessible and most personally transformative

entry point into the Yoruba/Lucumí tradition. The Babalawo uses the ikin (sacred palm nuts) or opele

(divination chain) to identify the specific Odu (sacred body of wisdom) that speaks to your situation,

then delivers the Odu's guidance and prescribes specific actions.

What the Ifa Consultation Is
Ifa divination is not fortune telling in the popular sense. It is the technology of consulting the witness of

your destiny — Orunmila/Orula, the Orisha who was present when your Ori chose its destiny before

birth. The Babalawo is the trained intermediary who can open the channel to this consultation and read

the specific Odu that Orunmila indicates for your situation.

THE IFA CONSULTATION — WHAT TO EXPECT
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BEFORE: The Babalawo will typically begin with brief prayers and invocations. You may be

asked to blow lightly on the divination instruments — your breath carries your presence and

your question to the process. THE CASTING: The Babalawo manipulates the ikin (palm nuts)

or casts the opele chain. Each cast produces a specific mark — one or two — that when

combined across eight casts produces one of the 256 Odu. THE ODU: The identified Odu is

announced. The Babalawo then draws from the vast Ifa oral corpus — the specific verses,

stories, and teachings associated with that Odu — to address your situation. A qualified

Babalawo has memorized thousands of these verses. THE EBÓ PRESCRIPTION: The

Babalawo will typically prescribe specific ebó (offerings, actions, behavioral changes) to

address what the Odu has revealed — either to activate positive potential or to address

challenges the Odu identifies. TAKING IT SERIOUSLY: The ebó prescription is the most

important part of the consultation. Do not treat it as optional. The consultation is only complete

when the prescribed actions have been taken. WHAT TO BRING TO A CONSULTATION: A

specific question or area of concern. An open, honest orientation — the Odu will speak truth to

your situation, and the Babalawo's guidance is most helpful when you are willing to receive it

fully. PAYMENT: A qualified Babalawo charges for consultations — this is legitimate and

appropriate. The fee varies by region and practitioner. A consultation in Nigeria costs

differently than one in New York. Agree on the fee in advance.
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Part Eleven

The Feast
Sacred Food and Communal Eating

The feast that follows or occurs within an Orisha ceremony is one of the most important elements of the

tradition — the communal sharing of food that has been offered to the Orishas and returned as divine

blessing to the community. Every Orisha has specific foods that they receive, and these foods are

prepared for the ceremony and distributed to all present.

ORISHA SACRED FOODS — WHAT YOU MAY BE SERVED

ELEGGUÁ: Smoked fish, roasted corn, coconut, candy — the foods of the crossroads and

childhood OBATALA: White foods only — white corn (efun), white yam (ñame), shea butter,

coconut, white beans. Never meat or dark-colored food at his feast. YEMAYÁ: Watermelon,

fish, plantain, white rice — the foods of the ocean's abundance OCHÚN: Honey-sweetened

foods, yellow rice, pumpkin, shrimp — the sweetness of the river CHANGÓ: Amalá

(cornmeal cooked in palm oil), okra, plantain, ram — the foods of royal power OGÚN:

Smoked meats, palm oil, black beans, roasted corn — the foods of the forge and forest OYÁ:

Nine different foods representing her nine-colored nature — a variety platter of the Orishas'

abundance THE PRINCIPLE: Eat what is offered. The food has been in the Orishas' presence

and carries their blessing. Accepting it is accepting the divine gift. Refusing without genuine

allergy or medical necessity is inappropriate.
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Part Twelve

Before You Attend
Preparation

PREPARATION FOR AN ORISHA CEREMONY

CONTACT IN ADVANCE: Essential. Contact the Babalosha, Iyalosha, or community contact

who has given you access. Ask specifically what is expected, what to wear, and what to bring.

KNOW THE TRADITION: Having read the Yoruba/Ifa deep dive in the Haligricity Personal

Reading Series before attending will transform your experience. Knowing who the Orishas are,

what Ashe is, and what the bata drums are doing is the difference between bewilderment and

genuine recognition. AVOID ALCOHOL BEFORE: Come with full clarity. The axé/ashe of

the ceremony works best in an unimpaired body and mind. PERSONAL CLEANLINESS:

Shower or bathe before the ceremony. In Yoruba/Lucumí tradition, physical cleanliness is a

prerequisite for sacred engagement. YOUR INTENTION: Know what you are bringing to the

ceremony. A specific prayer or petition for a specific Orisha whose domain covers your

situation is entirely appropriate to bring. HUMILITY: You are entering a community's most

sacred practice. You know very little about it compared to those who have dedicated their lives

to it. Carry that knowledge explicitly and let it shape every interaction.
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Part Thirteen

What to Wear

DRESS CODE FOR ORISHA CEREMONY

WHITE: The safest and most universally appropriate option for any Orisha ceremony. White is

the color of Obatala (the eldest) and of spiritual clarity and purity. A clean white outfit —

dress, skirt and blouse, or loose shirt and pants — is always welcomed. ORISHA-SPECIFIC

COLORS: If the ceremony is explicitly dedicated to a specific Orisha (a birthday ceremony for

Changó, a ceremony for Yemayá), wearing that Orisha's colors in addition to or instead of

white is a beautiful sign of preparation: • Obatala: White only • Yemayá: Blue and white •

Ochún: Gold or yellow • Changó: Red and white • Ogún: Dark green or black and green • Oyá:

Dark red, copper, or purple MODESTY AND CLEANLINESS: Clean, pressed, modest

clothing. Shoulders and knees covered. The ceremony space is filled with the Orishas' presence

— your appearance is part of your offering. WHAT NOT TO WEAR: • Do not wear all black

— this invites Gede/death energies that are not appropriate at a standard Orisha ceremony • Do

not wear revealing clothing • Avoid synthetic materials if possible — natural fibers (cotton,

linen) are more energetically appropriate in ceremony spaces HEAD COVERING: Women in

many ilé traditions cover their heads during ceremony — a white scarf or headwrap. Ask your

host community what is expected.
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Part Fourteen

What to Bring and Offer

APPROPRIATE OFFERINGS

A MONETARY CONTRIBUTION: Always appropriate. Orisha ceremonies are expensive —

the bata drummers are paid professionals, the food for the feast costs money, the specific

offerings for the Orishas cost money. A contribution toward these costs is respected.

FLOWERS: Fresh flowers are always appropriate. The specific Orisha's flowers if you know

them: • Obatala: White flowers • Yemayá: Blue and white flowers • Ochún: Yellow

sunflowers, marigolds, roses • Changó: Red roses • Oyá: Dark roses, nine different flowers

SPECIFIC FOODS: If you know which Orisha is being honored, specific foods are one of the

most welcomed offerings. See Part Eleven for the full list. HONEY: A small jar of pure honey

is appropriate at almost any Orisha ceremony — honey is Ochún's sacred food and is

welcomed wherever love and abundance are being honored. Always taste the honey from the

jar before offering it, addressing Ochún as you do: 'Ora Yeyé o — you see this is sweet, not

poison.' YOUR PRAYER: Bring a specific prayer or petition — something you genuinely

need, something you are genuinely grateful for, something you genuinely want the Orishas to

know about your situation. The ceremony is an opportunity for direct communication with the

divine. Use it.
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Part Fifteen

How to Behave as a Guest

THE GUEST'S CODE IN THE ILÉ

YOUR POSITION: Stand or sit along the walls or in the visitor area designated by the host

community. The central ceremony space is for the omo Orishas (initiated members).

SENIORITY: In an ilé, sacred seniority is real and is observed. The most senior initiated

members have precedence. Defer to everyone who is part of the community — they all know

things you do not. WHEN THE BATA SPEAK: The bata drums are sacred and their rhythms

are the Orishas' language. Treat the drumming with the same reverence you would give to

scripture being read aloud. Do not speak over it. Do not use your phone. WHEN AN ORISHA

MANIFESTS: Step back slightly to give space. Do not crowd the manifested Orisha. Observe

with full, open attention. If the Orisha approaches you, remain still, make eye contact

respectfully, and respond honestly to anything they address to you. AT THE FEAST: Accept

what is offered. Eat with the community. The feast is not a buffet where you pick and choose

— it is a communal sharing that has specific sacred character. FOLLOW THE

COMMUNITY'S LEAD: At every moment of uncertainty about what to do, observe what the

initiated members are doing and follow their lead. They know the ceremony. You do not.

EXPRESS GRATITUDE: At the end of the ceremony, thank the host Babalosha/Iyalosha

specifically and personally. This is both culturally appropriate and simply human.
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Part Sixteen

Receiving the Orisha's Blessing

At various points during and after an Orisha ceremony, visitors may have the opportunity to receive

specific blessings — from manifested Orishas, from the senior Babalosha/Iyalosha, or through specific

ritual practices. Knowing how to receive these blessings fully is part of the visitor's preparation.

FORMS OF BLESSING AND HOW TO RECEIVE THEM

FROM A MANIFESTED ORISHA — HEAD TOUCH: If the manifested Orisha places their

hands on your head, bow your head forward and receive it with complete stillness and

openness. The Orisha is transmitting their ashe directly to your crown. Do not speak during

this moment. Feel it. FROM THE SENIOR PRIEST/PRIESTESS — OJU BO (EYE

COOLING): The Babalosha or Iyalosha may perform a specific blessing by placing specific

sacred substances (obi — coconut, or specific prepared waters) on your forehead, eyes, or

crown. Receive these with bowed head, eyes closed, in complete receptivity. THE ELEKE

(SACRED BEADS) INTERACTION: If an initiated member performs a greeting by pressing

their head to yours (a specific greeting that is the formal recognition between Orisha

practitioners), understand this as a sacred acknowledgment — a recognition of the divine that

inhabits you — and respond with the same gesture if invited. THE ORISHA'S MESSAGE: A

manifested Orisha may deliver a specific verbal message to a visitor. Receive this with

complete seriousness. Write it down afterward. Reflect on it. The Orisha's message at a

ceremony is not casual conversation — it is specifically directed guidance from a divine

presence who can perceive your situation more completely than any human advisor.
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Part Seventeen

What Not to Do

PROHIBITED BEHAVIORS

DO NOT arrive without prior permission from the host — this tradition operates through

relationship and trust, not open-door access. DO NOT bring the orientation of a tourist or a

spectator — you are a guest at a community's sacred ceremony, not an audience member at a

performance. DO NOT offer food or drinks to Obatala's ceremony space that contain alcohol

or dark colors — he strictly prohibits these. DO NOT photograph the ceremony without

explicit permission — and when photography is permitted, never photograph a devotee in the

process of receiving their Orisha. DO NOT approach the Orishas' sacred objects (the

assentamentos — the specific sacred objects in which each Orisha's power is concentrated)

without specific invitation — these are among the most sacred objects in the tradition. DO

NOT dismiss or rationalize what you see during Orisha possession — the appropriate response

to the divine is recognition and respect, not analysis and skepticism. DO NOT make promises

to the Orishas that you do not intend to keep — the Orishas remember. A promise made in the

ceremonial space is not a casual utterance. DO NOT share details of private communications

you receive from manifested Orishas or from an Ifa consultation — these are between you and

the divine. DO NOT seek initiation from anyone you have just met — legitimate initiation

requires proper divination, proper preparation, and proper relationship. Anyone who suggests

initiation in your first or second interaction is not practicing the tradition legitimately.
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Part Eighteen

Ashe
The Word That Connects This Tradition to

Haligricity

Ashe — pronounced Ah-SHAY — is the Yoruba word for the divine creative power that flows from

Olodumare (the supreme being) through the Orishas into all of creation. It is simultaneously the sacred

force itself, the affirmation spoken at the end of prayers and ceremonial declarations (equivalent to

Amen, So it is, So mote it be), and the quality of concentrated sacred power that accumulates in

properly conducted ceremony.

Ashe in the Haligric Meal Blessing
The Haligric meal blessing closes with 'Ashe, thank you universe.' This is not a borrowed exotic sound.

It is the direct invocation, by name, of the specific divine creative power that the Yoruba tradition has

worked with for thousands of years. Attending an Orisha ceremony — hearing the community speak

and sing Ashe, feeling the Ashe build in the ceremony space as the bata drums play and the Orishas

arrive — is experiencing the source of what the Haligric meal blessing is calling upon.

ASHE IN THE CEREMONY SPACE

AT THE END OF PRAYERS: 'Ashe!' — spoken by the priest/priestess, affirmed by the

community. The divine creative power is acknowledged as present and active. AS AN

AFFIRMATION: When something powerfully true or powerfully beautiful happens in the

ceremony, a spontaneous 'Ashe!' from community members is the acknowledgment: yes, the

divine is here, this is real. BUILDING THROUGH CEREMONY: The Ashe in the ceremony

space builds throughout the xirê as the songs are sung, the drums play, and the community's

collective devotion intensifies. The Orishas' descent is the peak of the ceremony's Ashe. You

can feel this building — the air in the room changes quality, the space becomes denser with

sacred presence. This is the Ashe the Haligric meal blessing is calling upon. AFTER THE

CEREMONY: The Ashe that has built in the ceremony space lingers — practitioners speak of

feeling the ceremony's Ashe in their bodies for days afterward. A visitor who receives this with

genuine openness carries something real away from the ceremony.
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Part Nineteen

The Haligricity Lens
Why This Tradition Is the Source

Of all the traditions covered in this Temple Visitation Series, the Yoruba/Lucumí Orisha tradition is the

one most directly present in Haligricity's daily practice vocabulary. Ashe is here. The understanding

that the divine operates through specific channels, specific divine presences with specific domains,

specific sacred sounds that call specific presences — this is the Yoruba tradition's specific gift to the

world, and to Haligricity.

The Ori and the Haligric Inner Life
The Yoruba concept of Ori — the personal divine nature within each human being, chosen before birth,

governing the specific destiny and path of this specific life — is the West African articulation of what

Haligricity holds about the practitioner's relationship to their own sacred nature. Before working with

cosmic sacred forces, attend to your own inner divine nature. The bori practice (feeding the head,

honoring the Ori) is the Yoruba version of the Haligric inner preparation that precedes all effective

outer practice.

The 256 Odu and the Haligric Synthesis
The 256 Odu of Ifa — the complete Yoruba oral corpus on existence, destiny, healing, ethics, and the

nature of reality — is the most systematically complete indigenous sacred encyclopedia in any

tradition. Haligricity, which synthesizes wisdom from multiple traditions into a living practice, draws

from the same recognition that the Ifa corpus embodies: that the divine's wisdom is complete and can

be accessed in its completeness by the properly prepared practitioner who knows where to look.

CONNECTION TO HALIGRICITY
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When you stand in an Orisha ceremony and hear the bata drums build Changó's toque toward

the moment of his descent — when you feel the Ashe in the space become palpable, when the

devoted hijo de santo becomes the thunder king before your eyes — you are standing at the

source of the word that ends the Haligric meal blessing. Ashe is not borrowed vocabulary. It is

a living sacred force with a specific tradition, specific practitioners who have maintained it

through everything, and a specific ceremony in which it becomes undeniably, tangibly,

gloriously real. This is where the word comes from. Now you know the home it carries. Grand

Rising.
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"Ashe o! Ashe o! Ashe!"

— Yoruba / Lucumí ceremonial affirmation

The bata drums begin to play Changó's toque. The community sings in Yoruba — the same language

their ancestors sang in Nigeria before the Middle Passage, preserved through slavery, persecution, and

three centuries of suppression. The Ashe builds. And then — in the body of the devoted initiate who

has spent years preparing for exactly this moment — the thunder king arrives. This is what the Haligric

meal blessing is invoking at its close. Stand in the ceremony knowing this. Grand Rising.

Haligricity Temple Series | Haligricity | I.Q. Productionz | May 2026


