ZOROASTRIANISM
A COMPLETE DEEP DIVE

Beliefs, Theology, Asha, Rituals, and the Hidden Upstream Sour ce of
Western Religion

The oldest monotheistic tradition on earth — 3,500 years old.
Asha: cosmic truth, the natural sacred order —Ma'at in Persian dress.
The hidden upstream sour ce of heaven and hell, angels and demons,
the Devil, bodily resurrection, and the Final Judgment
that Judaism, Christianity, and Islam inherited.

Thefire that has not gone out for 1,500 years.

Humata. Hukhta. Hvarshta.

Good Thoughts. Good Words. Good Deeds.
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| ntroduction

When you trace the theological concepts that define Western religious imagination — heaven and hell,
a cosmic battle between good and evil, angels as divine messengers, a devil as the personification of
evil, bodily resurrection at the end of time, a final judgment in which each soul is evaluated — you
arrive, every time, at the same source: Zoroastrianism. Not Christianity. Not Judaism in its earlier
pre-exilic form. Not Islam. The Persian tradition founded by the prophet Zarathustra somewhere
between 1500 and 600 BCE is the hidden upstream source of the theological furniture that half the
world's population has inherited without ever knowing where it came from.

The encounter happened during the Babylonian Exile: when the Persian King Cyrus the Great (a
Zoroastrian) defeated Babylon in 539 BCE and freed the Jewish people from captivity, the Jewish
exiles who returned home carried Zoroastrian ideas back with them. Pre-exilic Hebrew religion had no
devil, no hell, no individual afterlife judgment — it had Sheol, a shadowy underworld where all the
dead went regardless of their conduct. Post-exilic Judaism had all the concepts that Zoroastrianism had
aready developed for centuries. The transmission is not speculation — it is documented in the
theological content of texts written before and after the exile.

But Zoroastrianism is not merely historically interesting. Its core concepts — Asha as the principle of
cosmic truth and right order, the three-fold ethical path of Good Thoughts/ Good Words/ Good Deeds,
the Amesha Spentas as divine qualities that can be cultivated in the human practitioner, the sacred fire
as the material symbol of Ashain the world — are alive, sophisticated, and directly relevant to Haligric
practice. This guide gives you the full tradition: its theology, its cosmology, its rituals, its sacred texts,
and its extraordinary survival story across 3,500 years.
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Part One

Zarathustra
Prophet, Poet, Revolutionary

Zarathustra (Greek: Zoroaster; Avestan: Zarabusdtra) is one of history's most consequential religious
figures and one of its least known. The founder of what may be the world's oldest still-practiced
monotheistic religion, he was a prophet, a poet of extraordinary skill, and a theological revolutionary
who challenged the polytheistic religious order of his time with a vision of the cosmaos organized
around a single supreme good God and the individual human being's moral responsibility within that
cosmic framework.

The Dating Problem

When Zarathustra lived is genuinely contested. Traditional Zoroastrian accounts place him around
628-551 BCE — a contemporary of Buddha and Confucius, the extraordinary 6th century BCE when
several foundational religious thinkers appeared simultaneously across the ancient world. Karl Jaspers
called this the 'Axial Age.' But linguistic analysis of the Gathas — the hymns attributed directly to
Zarathustra — places their language closer to the Rig Vedas Sanskrit than to the later Avestan,
suggesting a date between 1500 and 1000 BCE. The earlier date would make Zarathustra
contemporaneous with Moses and would place the tradition's foundational insights even further back in
human history. The scholarly debate continues; what is not disputed is the extraordinary antiquity of the
tradition.

ThelLife

Zoroastrian tradition holds that Zarathustra was born in a region of ancient Iran (the exact location
disputed — candidates include what is now Azerbaijan, northwestern Iran, and the area near modern
Balkh in Afghanistan). He was of priestly lineage (a zaotar — a trained ritual priest) and thus deeply
educated in the existing religious traditions he would eventually challenge. At age 30, during a spring
festival, he experienced a divine vision — encountering a luminous being (Vohu Mana— Good Mind,
the second Amesha Spenta) who led him into the presence of Ahura Mazda, the supreme divine. This
encounter became the founding revelation of the tradition.

ZARATHUSTRA'SREVOLUTIONARY THEOLOGICAL MOVES
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1. STRICT MONOTHEISM: In a polytheistic world, Zarathustra declared that there is one
supreme good divine reality — Ahura Mazda — and that the other 'gods’ (the Daevas) of the
existing lranian religion were not divine at all but malevolent beings aligned with Angra
Mainyu. 2. MORAL DUALISM: The cosmos is organized around the opposition between
Asha (truth, righteousness, right order) and Druj (the lie, disorder, evil). This is not a
comfortable middle path — existence requires choosing a side. 3. FREE MORAL CHOICE:
Every human being is fully capable of choosing between Asha and Druj and is fully
responsible for the choices they make. There is no original sin, no predestination, no caste of
birth determining spiritual destiny. 4. ETHICAL RELIGION: The divine cares specifically
about human ethical conduct — not ritual performance, not priestly hierarchy, not blood
sacrifice to the right deities. Good thoughts, good words, good deeds are the form of worship
Ahura Mazda specifically desires. 5. COSMIC SIGNIFICANCE OF INDIVIDUAL CHOICE:
Each person's daily moral choices have genuine cosmic consequences — they strengthen either
Ashaor Druj in the ongoing cosmic battle.
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Part Two

The Gathas
The Prophet's Own Voice

The Gathas are the seventeen hymns attributed directly to Zarathustra himself — the oldest layer of the
Avesta (the Zoroastrian sacred canon) and among the oldest surviving religious poetry in the world.
Written in Old Avestan (so close to Vedic Sanskrit that they were composed in a related language
spoken before the Iranian and Indian branches of the Indo-lranian peoples separated), the Gathas
preserve what scholars widely accept as Zarathustra's actual voice — his spiritual experiences, his
theological arguments, his moments of doubt and wrestling with the divine, and his passionate
advocacy for Asha against the forces of Druj.

The Five Gathas

THE FIVE GATHAS— CONTENT AND CHARACTER

AHUNAVAITI GATHA (Yasna 28-34): The first and longest Gatha — containing
Zarathustras initial revelatory experience, his description of the two fundamental spirits
(Spenta Mainyu and Angra Mainyu), and his statement of the cosmic choice between Asha and
Druj. This Gatha contains the core of Zoroastrian theology in the prophet's own words.
USHTAVAITI GATHA (Yasna 43-46): Named from its opening word 'ushtal (happiness,
bliss) — the Gatha of personal experience and dialogue with the divine. Contains the most
intimate moments of Zarathustra's relationship with Ahura Mazda, including his questions to
the divine and the divine's responses. SPENTAMAINY USH GATHA (Y asna 47-50): Focuses
on the Holy Spirit — the creative, beneficent aspect of Ahura Mazda — and on the qualities of
the Amesha Spentas that Zarathustra is calling humans to embody. VOHUKHSHATHRA
GATHA (Yasna 51): The Kingdom Gatha — concerned with the ideal society organized
around Asha, the 'Best Kingdom' (Vohu Khshathra) that Zarathustra envisions.
VAHISHTOISHTI GATHA (Yasna 53): The shortest Gatha — traditionally understood as a
wedding hymn, possibly composed for the marriage of Zarathustra's daughter. Contains
personal and familial el ements alongside theological content.
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Part Three

The Cosmic Structure
Ahura Mazda and Angra Mainyu

The Zoroastrian cosmos is organized around the most fundamental opposition in the tradition's
theology — the opposition between Ahura Mazda (the Wise Lord, the supreme good divine) and Angra
Mainyu (the Destructive Spirit, the principle of evil). Understanding the precise nature of this
opposition is essential for understanding everything else in Zoroastrian thought.

AHURA MAZDA — THE WISE LORD

NATURE: Ahura Mazda (Avestan: Ahura Mazdm — 'Lord of Wisdom') is the one supreme
divine being — uncreated, eternal, all-good, all-knowing, all-light. He is the source of all that
is true, beautiful, good, and life-sustaining. Unlike the Abrahamic God who is simultaneously
omnipotent and omniscient (which creates the problem of evil — how can an al-powerful,
al-good God permit evil?), AhuraMazdain early Zoroastrianism is not omnipotent. His power
is genuinely opposed by Angra Mainyu, and the outcome of that cosmic battle is not
predetermined. RELATIONSHIP TO THE AMESHA SPENTAS. Ahura Mazda operates
through and expresses himself through the Amesha Spentas (Holy Immortals) — the six
primary divine emanations that together with Ahura Mazda constitute the divine heptad (the
seven). The Amesha Spentas are both attributes of Ahura Mazda and independent divine
beings that the practitioner can cultivate within themselves. LATER DEVELOPMENT: In
later Zoroastrianism (the Sassanid period, 3rd-7th centuries CE), Zurvanism — a heretical
movement — posited Zurvan (infinite time) as the common source from which both Ahura
Mazda and Angra Mainyu emerged. This attempted to resolve the problem of the dualism's
origin but was condemned as heretical by mainstream Zoroastrianism.

ANGRA MAINYU — THE DESTRUCTIVE SPIRIT
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NATURE: Angra Mainyu (Middle Persian: Ahriman) is the principle of evil — not co-equal
with Ahura Mazda but opposed to him. He is the source of al that is false, destructive,
death-dealing, and anti-life. He chose wrongness at the beginning of creation; his ultimate
defeat is certain in Zoroastrian eschatology. NOT CO-ETERNAL IN EARLY
ZOROASTRIANISM: The Gathas describe two fundamental spirits who existed from the
beginning — Spenta Mainyu (the Holy Spirit of Ahura Mazda) and Angra Mainyu — who
made the primordial choice between Asha and Druj. Thisis subtler than later dualism: the two
spirits represent the fundamental possibility of choice that underlies all existence. THE
DAEVAS: The Daevas (cognate with the Sanskrit 'deva — divine beings in the Hindu
tradition) are the malevolent divine beings of the pre-Zoroastrian Iranian religion whom
Zarathustra declared as demons in the service of Angra Mainyu. This inversion — taking the
'good gods' of the existing religion and calling them demons — was one of the most radical
elements of Zarathustra's reform.
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Part Four

Asha
The Central Sacred Principle

Asha (Avestan — cognate with the Sanskrit 'rta,’ meaning cosmic order, right, truth) is the most
important concept in Zoroastrian theology — the principle that simultaneously means truth,
righteousness, cosmic order, right relationship, natural law, and the sacred ordering principle of
existence. It is the Zoroastrian equivalent of the Egyptian Maat, the Chinese Tao, and the Indian
Rta/Dharma — the same primordia recognition expressed through a different civilization's language
and metaphysics.

Asha as Cosmic Reality

Asha is not a human-invented ethical principle. It is the very structure of reality — the way things
actually are when they are operating according to their deepest nature. The sun risesin the east because
Asha governs celestial motion. The seasons turn in their right order because Asha governs biological
and ecological rhythms. Truth is better than falsehood because Ashais the ground of being and Druj is
its negation — a departure from what actually is. A person who lives in Asha is not merely being
ethical; they are living in alignment with the deepest structure of existence.

ASHA'SMULTIPLE DIMENSIONS
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COSMIC ASHA: Theright order of the entire cosmos — the movement of celestial bodies, the
turning of seasons, the functioning of natural systems. This is Asha as the law of nature, as
Tao, as the cosmic fabric. ETHICAL ASHA: Right conduct between human beings — justice,
honesty, compassion, generosity. Thisis Asha as the foundation of the moral life. An actionis
right because it corresponds to Asha; it is wrong because it departs from Asha. RITUAL
ASHA: The correct performance of sacred rituals — the priest's precise intonation of the
sacred words, the proper tending of the sacred fire, the correct disposition of the body during
prayer. Ritual precision is a form of Asha — the alignment of sacred action with its correct
form. PERSONAL ASHA: The practitioner's internal state of alignment — when their
thoughts, words, and actions are in genuine correspondence with truth and with Ashas
demands. The Ashavan (the person of Asha) is not merely someone who follows the rules but
someone whose entire inner life is organized around the recognition of and alignment with
Asha. ASHA VAHISHTA: The second Amesha Spenta— Best Asha, Best Truth — the divine
quality that is the personification of Asha itself. Associated with fire, which is Asha made
visible in the material world.

CONNECTION TO HALIGRICITY

Asha is Zoroastrianism's central recognition — the same one that every tradition in the
Haligricity library makes under its own name: there is a sacred ordering principle woven into
the fabric of existence, and the practitioner's deepest task is alignment with it. Maat (Egypt),
Tao (Chind), Dharma (India), Rta (Vedic), Ubuntu (Bantu) — and Asha (Persia). The Haligric
Tetralty's alignment principle — that genuine sacred practice requires the practitioner's
Feeling, Thinking, Speaking, and Doing to be in genuine correspondence with each other and
with the sacred order — is the contemporary Haligric formulation of what Asha, Maat, and
Tao have been saying for four thousand years. Humata (Good Thoughts), Hukhta (Good
Words), Hvarshta (Good Deeds) — this is the Zoroastrian Tetralty: the three dimensions of
Asha expressed in human life.
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Part Five

Druj
ThelLieand Its Consequences

Druj (Avestan — cognate with the OId Iranian root for 'lie,' 'harm," and 'injury") is the opposing
principle to Asha— not merely falsehood in the narrow sense of verbal untruth, but the comprehensive
principle of misalignment, disorder, falsehood at every level of existence. Where Asha is the world
operating according to its deepest nature, Druj is the world departing from that nature — entropy,
disorder, the violation of sacred order.

The Scope of Druj

Druj encompasses: deliberate falsehood in speech, but also the thought that does not correspond to what
istrue, the action that contradicts what has been spoken, the social arrangement that violates justice, the
ecological relationship that exploits rather than sustains, and the ritual performed without genuine
intention. Druj is misalignment at every scale — from the individual's internal contradiction between
thought and action to the cosmic opposition of Angra Mainyu to Ahura Mazda.

DRUJ IN PRACTICE — WHAT IT MEANSTO LIVE IN DRUJ
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VERBAL DRUJ: The most immediately recognizable form — deliberate lying, deception,
manipulation through false speech. The Zoroastrian tradition places extraordinary weight on
verbal honesty; the Achaemenid kings' inscriptions consistently invoke Ahura Mazda's aid
against the Lie (Druj) as their primary concern. CONCEPTUAL DRUJ: The thought that does
not correspond to reality — self-deception, rationalization, the refusal to see what is actually
true about a situation. Thisis the internal form of Druj, operating before it manifests in words
or actions. RITUAL DRUJ The performance of sacred rites without genuine intention —
going through sacred motions while the heart and mind are elsewhere. The form of the ritual
may be correct while Druj operates within the practitioner performing it. ECOLOGICAL
DRUJ: The violation of the natural order through destructive use of the natural world. The
Vendidad (one of the Avestan texts) specifies elaborate codes for the protection of earth, water,
and fire from pollution — because polluting these elements is a violation of the Amesha
Spentas who inhabit them. THE DRUJ NASU: A specific demonic being in Zoroastrian
demonology — the 'Corpse Demon' who inhabits and animates the dead body, making it
ritually polluting. The elaborate Zoroastrian procedures for handling the dead — the dakhma
(tower of silence), the requirement for vulture consumption, the avoidance of burial — all arise
from the Druj Nasu's theology.
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Part Six

The Amesha Spentas
Seven Holy Immortals

The Amesha Spentas (Holy Immortals — Avestan: Amm3a Spmnta) are the six primary divine
emanations of Ahura Mazda, who together with Ahura Mazda constitute the divine heptad — the seven
sacred aspects of the divine reality. They are simultaneously divine beings with independent existence,
attributes of Ahura Mazda, and qualities that human practitioners are specifically called to cultivate and
embody.

The Correspondence System

Each Amesha Spenta has a specific correspondence in the natural world (a specific element or category
of creation that they protect and inhabit) and a specific correspondence in the human soul (aquality that
the practitioner is called to develop). This double correspondence — divine being / natural element /
human quality — makes the Amesha Spentas simultaneously atheology, an ecology, and a psychology.

SPENTA MAINYU

Holy/Beneficent Spirit — The Creative Spirit of Ahura Mazda

The first and most intimately connected to Ahura Mazda — sometimes understood as Ahura
Mazda's own creative spirit, his divine energy of beneficent action in the world. Spenta
Mainyu chose Asha at the primordial moment of choice; in the Gathas he is the antithesis of
AngraMainyu.

Correspondence: All creation / The sacred fire

Human quality: Sanctity, holiness, the willingness to choose good

Zoroastrianism: A Complete Deep Dive | Haligricity Personal Reading Series | 1.Q. Productionz



VOHU MANA

Good Mind / Good Purpose — Divine Intelligence

The quality of right thinking, good intention, and the mind turned toward Ahura Mazda. Vohu
Mana was the luminous being who appeared to Zarathustrain his initial revelation and led him
into the divine presence. It is through Vohu Mana that the practitioner perceives Asha and
aligns themselves with it.

Correspondence: Cattle (the most productive, beneficial domestic animals — symbol of the
well-ordered productive life)

Human quality: Right thinking, wisdom, the love of divine knowledge

ASHA VAHISHTA

Best Truth / Best Righteousness — Cosmic Order Personified

The divine quality of truth and right order — the embodiment of the Asha principleitself. Asha
Vahishta is the most frequently invoked of the Amesha Spentas because alignment with Asha
isthe central requirement of the entire tradition.

Correspondence: Fire — the most pure, the most Asha-aligned element in the material world,
which iswhy fireisthe primary sacred symbol of Zoroastrianism

Human quality: Truth, righteousness, right conduct in all its forms

KHSHATHRA VAIRYA

Desirable Dominion / Wished-for Kingdom — Sacred Power

The divine quality of righteous power and sovereignty — Ahura Mazdas rule expressed
through justice, authority exercised in alignment with Asha. Khshathra Vairya represents the
'‘Best Kingdom' — the ideal society organized around Asha that Zarathustra envisions in the
Gathas.

Correspondence: Metal — the material of tools, weapons, and productive implements; the
material through which human power over the environment is exercised

Human quality: Right use of power, political justice, the courageous exercise of authority in
service of Asha
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SPENTA ARMAITI

Holy Devotion / Sacred Right-Mindedness — Divine Love

The divine quality of loving devotion, right-minded submission, and the willing service of the
divine. Spenta Armaiti represents the quality of the practitioner who serves Ahura Mazda not
through fear or abligation but through genuine love — a love that is simultaneously humble
and powerful.

Correspondence: Earth — the patient, sustaining, enduring element that supports al life
without complaint and nourishes what is placed in it

Human quality: Piety, devotion, the loving service of the divine and of those in on€e's care

HAURVATAT

Wholeness / Health / Perfection — Divine Completeness

The divine quality of completeness — the state of being fully intact, without diminishment,
lack, or damage. Haurvatat is the quality that will be fully realized in the Frashokereti (the
Final Renovation) when all of creation is restored to its perfect Asha-aligned state.
Correspondence: Water — the element of life, health, and healing; the substance without
which biological existence cannot be sustained

Human quality: Health, wholeness, completeness — the practitioner's cultivation of their own
full integrity

AMERETAT

Immortality / Undying Life — Divine Eternity

The divine quality of deathless life — the fulfillment of existence beyond the limitation of
physical death. Ameretat is paired with Haurvatat in Zoroastrian thought; together they
represent the completed, perfected, undying life that is the ultimate gift of Asha-aigned
existence.

Correspondence: Plants — the kingdom of life that regenerates continuously, that dies in
winter and returns in spring, that embodies the principle of life persisting through apparent
death

Human quality: Long life, vitality, the cultivation of the life force; ultimately, liberation from
the cycle of death
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Part Seven

TheYazatas
The Supporting Divine Beings

Below the Amesha Spentas in the divine hierarchy are the Y azatas (Avestan — 'worthy of worship’) —
aclass of divine beings who serve Ahura Mazda and embody specific aspects of the divine redlity. The
Y azatas were largely adopted from the pre-Zoroastrian Iranian pantheon, their violent or immoral
aspects refined or removed, and their functions redirected toward Asha.

MAJOR YAZATAS

AHURA MAZDA himself leads al the Yazatas in their sacred functions. MITHRA: Perhaps
the most important Y azata— the guardian of covenants and contracts, the divine being whose
specific domain is the enforcement of agreements and the punishment of oath-breaking. Mithra
was adopted from the ancient Indo-Iranian religion and his cult eventually spread throughout
the Roman Empire as Mithraism — one of the maor competitors to early Christianity.
ANAHITA (ARDVI SURA ANAHITA): The divine feminine — the goddess of water,
fertility, wisdom, and healing. Her name means 'immaculate, powerful, undefiled." She was
widely worshipped in the Achaemenid period; Artaxerxes Il erected statues to her throughout
the empire. Anahita represents the divine feminine within Zoroastrianism's otherwise strongly
masculine theological vocabulary. SRAOSHA: Divine Obedience and Sacred Hearing — the
Y azata who embodies the perfect receptivity to Ahura Mazda's word. In some texts, Sraoshais
the divine messenger who carries prayers to Ahura Mazda and divine grace back to humanity.
RASHNU: Divine Justice — the Yazata who is present at the Chinvat Bridge judgment,
holding the scales on which each soul's life is weighed. VAYU: Wind and Air — the most
ambiguous of the Yazatas, sometimes serving Ahura Mazda and sometimes appearing in
neutral or even negative roles. TISHTRYA (TISHTAR): The star Sirius — the Y azata who
governs the rain-bringing star and whose defeat of the demon of drought each year ensures the
agricultural cycle continues.
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Part Eight

The Human Soul
Urvan, Fravashi, and Daena

Zoroastrian anthropology is among the most sophisticated in the ancient world — describing the human
being as a composite of multiple soul-elements, each with a distinct nature, function, and destiny.

THE FOUR SOUL ELEMENTS

URVAN (Soul proper): The part of the person that makes moral choices, accumulates the
conseguences of those choices, and faces judgment at death. The Urvan is the seat of moral
responsibility — what is weighed on the Chinvat Bridge scale. It is the individual
personality-soul, the unique inner life of this specific person. FRAVASHI (Pre-existent divine
self): The pre-existent divine prototype of each human being — the idealized spiritual form
that existsin the divine realm before and after the individua life. The Fravashi is not created at
birth; it exists eternally as the divine blueprint of this soul. Fravashis of holy persons
(particularly the Amesha Spentas themselves) are invoked in Zoroastrian prayer. The Fravashi
is the closest Zoroastrianism comes to the concept of the Higher Self or the Atman. DAENA
(Conscience / Religion): The inner spiritual sight — the person's relationship to Asha made
conscious and embodied. After death, the Daena appears to the Urvan as either a beautiful
maiden (if the person lived in Asha) or a hideous old woman (if they lived in Druj). The Daena
isthe mirror of the person's moral life — what they see coming to meet them at death is what
they made of themselves. AHU (Life force): The animating life principle — distinct from the
Urvan and closer to what other traditions call the vital body or the life force (Qi, Prana,
Nwyfre). The Ahu departs a death, leaving the body. BAG/BAODAH
(Consciousness/Awareness): The specifically human capacity for rational self-awareness —
the consciousness that observes and knows.
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Part Nine

The Chinvat Bridge
Judgment and Afterlife

The Chinvat Peretu (Bridge of the Separator, or Chinvat Bridge) is the Zoroastrian afterlife judgment
mechanism — one of the most elaborate and most detailed accounts of individual post-mortem
evaluation in any ancient tradition, and the direct ancestor of the Islamic Sirat bridge, the Christian Last
Judgment, and the Jewish concepts of heavenly and infernal realms that entered those traditions
through Zoroastrian influence.

What Happens at Death

According to Zoroastrian texts, for three days and nights after death, the soul (Urvan) remains near the
body, reviewing its life — experiencing the consequences of its choices in concentrated form. On the
dawn of the fourth day, the soul beginsits journey toward the Chinvat Bridge.

THE JUDGMENT AT CHINVAT

AT THE BRIDGE: The soul arrives at the Chinvat Bridge — a bridge spanning the divide
between the physical world and the spiritual realm. Three divine beings are present: Mithra
(guardian of covenants), Sraosha (divine obedience), and Rashnu (divine justice), who holds
the scales. THE WEIGHING: The soul's entire life of thoughts, words, and deeds is weighed
— the good on one side of Rashnu's scale, the evil on the other. This is the precise parallel to
the Egyptian Maat weighing of the heart against the Feather — and scholars believe the
Egyptian concept may have influenced the Zoroastrian, or both may derive from a common
ancient Near Eastern source. THE DAENA'S APPEARANCE: The soul's Daena (conscience)
appears — as a beautiful young woman if Asha dominated, as a frightful old hag if Druj
dominated. The soul recognizes itself in its Daena. THE CROSSING: For souls of Asha: the
bridge widens to a comfortable, joyful path leading to the divine realms (the Best Existence —
Vahishta Ahu). For souls of Druj: the bridge narrows to a razor's edge, and the soul falls into
the House of Lies (Druj-demana) — the Zoroastrian hell. THE INTERMEDIATE STATE:
Souls that are precisely balanced between Asha and Druj go to Hamistagan — a neutral
intermediate realm (the Zoroastrian equivalent of Purgatory, which entered Christianity from
this concept) where they remain until the Frashokereti.
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Part Ten

The Frashoker eti
The Final Renovation

The Frashokereti (Avestan — 'making wonderful,’ ‘making fresh' — also called the Renovation, the
Renewal, or the Final Transformation) is Zoroastrianism's eschatological vision — the end of the
cosmic battle and the complete renovation of existence into its perfect, Asha-aligned state. It is one of
the most fully developed ancient eschatological frameworks in any tradition, and it is the direct source
of the Jewish, Christian, and Islamic concepts of a'Last Day," bodily resurrection, and the final defeat
of evil.

THE SEQUENCE OF THE FRASHOKERETI

THE FINAL BATTLE: At the end of the current cosmic age, the forces of Asha and Druj
engage in afinal, decisive conflict. Saoshyant — the eschatological savior figure (one of three
saviours expected in Zoroastrian tradition, each born of a virgin from Zarathustra's preserved
seed) — leads the forces of Ashato final victory. THE BODILY RESURRECTION: All the
dead are raised — their physical bodies reunited with their souls for the fina judgment. This
doctrine of the physical resurrection of the body entered Judaism during the Persian period and
subsequently passed into Christianity and Islam. Pre-exilic Hebrew religion had no concept of
bodily resurrection. THE FINAL JUDGMENT: Every soul that has ever lived undergoes a
final, universal evaluation. The good are separated from the evil — not for an eternal hell, but
for a final purification. THE PURIFYING ORDEAL OF MOLTEN METAL: The fina
purification involves al souls passing through a river of molten metal. For the Ashavans, the
metal feels like warm milk — they emerge purified and perfected. For the Drujvants, it is the
experience of what they deserve — but this too is finite, not eternal punishment. THE
UNIVERSAL SALVATION: After the purification, ALL souls — even those who lived in
Druj — are restored to perfection. This is unique in ancient eschatology: Zoroastrianism
ultimately holds that no soul is permanently damned. Even Angra Mainyu will be rendered
powerless (if not destroyed) at the Frashokereti. THE PERFECT WORLD: Creation is restored
to its perfect Asha-aligned state. Death, old age, suffering, and evil cease to exist. The world
becomes the Ahura Mazda intended it to be before the intrusion of Angra Mainyu.

Zoroastrianism: A Complete Deep Dive | Haligricity Personal Reading Series | 1.Q. Productionz



Part Eleven

What Zoroastrianism Gavetothe World
TheHidden Transmission

The Babylonian Exile (597-539 BCE) was the pivotal transmission moment: Jewish exiles in Babylon
encountered the theological framework of the Persian empire that would free them, absorbed specific
concepts that had no parallel in pre-exilic Hebrew religion, and carried them back to Judea where they
became embedded in the post-exilic biblical literature and eventually in Judaism, Christianity, and
Islam.

THE ZOROASTRIAN CONCEPTSTHAT ENTERED WESTERN RELIGION

THE DEVIL: Pre-exilic Hebrew religion had no Satan as an opposing cosmic force. The
adversary (ha-satan in Hebrew) was an agent of God's court. After the exile, Satan begins
appearing as a figure of evil cosmic opposition — directly influenced by Angra Mainyu.
HEAVEN AND HELL: Sheol — the pre-exilic Hebrew underworld — was a shadowy,
undifferentiated realm where all the dead went regardless of how they lived. After the exile,
concepts of a Paradise (from the Persian pairi.daeza— walled garden) for the righteous and a
place of punishment for the wicked enter Jewish literature. ANGELS:. The elaborate
angelology of post-exilic Judaism — named angels with specific functions (Gabriel, Michael,
Raphael, Uriel) — mirrors the Zoroastrian yazatas. Pre-exilic Hebrew texts have divine
messengers (mal'akhim) but not a developed hierarchy of named spiritual beings. BODILY
RESURRECTION: The doctrine of the physical resurrection of the body is absent from
pre-exilic Hebrew texts. It appearsin Daniel (one of the latest Hebrew canonical books, written
during the Persian period) and becomes central to late Second Temple Judaism, Christianity,
and Islam. APOCALYPTICISM: The entire literary genre of apocalypse — the revelation of
hidden cosmic truths about the end times — enters Jewish literature during and after the
Persian period, directly influenced by Zoroastrian eschatological thought. THE SAVIOR
FIGURE: The Zoroastrian Saoshyant — the eschatological savior born of a virgin who will
appear at the end of time to lead the forces of good to final victory — is the direct ancestor of
the Jewish Messiah concept and, through it, of the Christian understanding of Christ.
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Part Twelve
Fire
Sacred Theology and Practice

Fire is the central sacred symbol of Zoroastrianism — not because Zoroastrians worship fire (the most
persistent external mischaracterization of the tradition) but because fire is the most complete available
symbol in the material world of Asha Vahishta (Best Truth), the Amesha Spenta of cosmic order and
right. Fireis Ashamade visible.

Why FirelsAsha's Symbol

Fire embodies the qualities of Ashain the material world: it is self-luminous (like truth, it provides its
own light rather than reflecting another's); it points upward (toward the divine, toward transcendence);
it transforms what it touches (converting matter into light and heat, the dense into the refined); it
requires constant tending (Asha requires constant human effort and attention — it does not maintain
itself without the practitioner's active cooperation); and it is destroyed by what is impure (lies and
disorder — Druj — cannot coexist with fire in good health).

THE THREE GRADES OF SACRED FIRE AND THEIR THEOLOGY
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DADGAH (Household Fire): The most accessible grade — consecrated through specific
prayers for household use. Every devout Zoroastrian home maintains a sacred fire, typically a
lamp or flame before which the daily prayers (the five Gehs) are recited. The household fireis
the practitioner's most immediate, most daily relationship with the sacred. ADARAN (Fire of
the Community): The second grade — maintained in the agiary (fire temple), consecrated from
fires representing different social functions (the fire of priests, the fire of warriors, the fire of
farmers, the fire of craftspeople), each contributing its specific quality. Open to the Zoroastrian
community for prayer and worship. ATASH BAHRAM (Victorious Fire / King of Fires): The
highest grade — consecrated through a months-long process requiring fire collected from
sixteen specific sources (including fire from alightning strike, fire from a cremation, fire from
the fires of eight different occupational groups) and 32 distinct purification ceremonies. There
are only nine Atash Bahram firesin the world today — eight in Indiaand onein Iran. The most
sacred, the Iranshah Atash Bahram at Udvada, Gujarat, India, has been burning continuously
since approximately the 9th century CE. THE PRIEST'S RELATIONSHIP TO THE FIRE:
The priest who tends the sacred fire wears white robes (representing purity and Asha) and the
padaan (a face mask) to prevent his breath from polluting the fire. He uses long-handled
implements to add fuel, never touching the fire directly. This extraordinary care communicates
the theology: even the priest's human breath carries enough of the material world's impurity to
be inappropriate in direct contact with the sacred fire of Asha.
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Part Thirteen

TheYasna
The Central Ritual

The Yasna (Avestan — 'worship,' 'sacrifice,’ cognate with the Sanskrit 'yajna) is the central liturgical
ceremony of Zoroastrianism — a complex ritual of approximately five to seven hours duration
performed by two priests before the sacred fire, involving the recitation of the entire Gathas and much
of the Avesta, the preparation and consecration of specific ritual substances, and the maintenance of the
sacred fire.

THE YASNA CEREMONY — STRUCTURE AND CONTENT

THE SETTING: The Yasna is performed in a specifically designated ritual space — the
yazishngah — which must be ritually pure. The two officiating priests are the zaotar (chief
priest, who recites the liturgy) and the raspi (assistant priest, who tends the fire and prepares
the ritual substances). THE RITUAL SUBSTANCES: « Haoma: A sacred plant — pressed,
strained, and mixed with milk and water to produce aritual drink. The identity of the historical
haoma plant is debated (candidates include ephedra, cannabis, and various other plants with
psychoactive properties). In contemporary practice, a specific plant is used whose exact
identity is maintained within the priestly tradition. ¢ The sacred fire (Atash): Present
throughout, tended by the raspi. « Water: Used in specific ritual purifications throughout the
ceremony. * Milk: Mixed with the haoma. « Pomegranate twigs: Used in the preparation of the
ritual drink. THE RECITATION: The zaotar recites the entire liturgy — the 72 chapters of the
Yasna, including all 17 Gathas — in Avestan, the ancient sacred language. The recitation is
from memory; priests memorize the entire liturgy during their training. THE COSMIC
SIGNIFICANCE: The Yasnais not merely aritual of worship. It is understood in Zoroastrian
theology as a cosmic act — the recitation of the Gathas, performed correctly in the right
context, renews the world, strengthens Asha against Druj, and participates in the divine work
of maintaining the cosmic order. The ceremony is an act of cosmic co-creation. THE HAOMA
RITUAL: The preparation and consumption of the haoma drink is the most ancient element of
the Yasna— directly paralleling the Vedic Soma ceremony from which it shares its name and
possibly its substance. The haoma ritual connects Zoroastrian practice to the deepest roots of
Indo-Iranian sacred tradition.

Zoroastrianism: A Complete Deep Dive | Haligricity Personal Reading Series | 1.Q. Productionz



Part Fourteen

The Avesta
The Sacred Canon

The Avesta is the collection of sacred texts of Zoroastrianism — composed in Old Avestan (the oldest
texts, including the Gathas) and Young Avestan (the later texts). The Avesta as it survives today is a
remnant of a much larger original corpus that was largely destroyed — first by Alexander the Great's
conguest and burning of Persepolis in 330 BCE, and again by the Arab conquest of Persiain the 7th
century CE. What survives is estimated to be approximately one quarter of the original.

THE MAJOR SECTIONSOF THE AVESTA

THE GATHAS (Old Avestan, 17 hymns): The oldest and most sacred texts — the words of
Zarathustra himself. See Part Two for detailed treatment. THE YASNA (72 chapters): The
liturgical text of the central Yasna ceremony — containing the Gathas embedded within the
broader liturgical framework, plus the Yasna Haptanghaiti (seven-chapter liturgy in Old
Avestan, nearly as old as the Gathas). THE VISPERAD (24 sections): Additional liturgical
material for the seasonal festivals — invocations of the lords of the sacred calendar cycles.
THE VENDIDAD (22 chapters): The most controversial section — a manual of purity laws
and their ritual remedies. The Vendidad describes the Zoroastrian purity code in detail: the
specific laws governing the treatment of dead bodies, the protection of earth, water, and fire
from pollution, and the elaborate purification rituals required after various forms of ritual
contamination. Also contains cosmological and mythological material. THE YASHTS (hymns
to the Y azatas): Twenty-one hymns dedicated to specific Y azatas — among the most beautiful
and most ancient poetic texts in the Avestan corpus. The Mihir Y asht (to Mithra) and the Aban
Y asht (to Anahita) are particularly important. THE KHORDEH AVESTA (Little Avesta): The
prayers for daily use — the five daily prayers (five Gehs), the Ashem Vohu, the Yatha Ahu
Vairyo, and other texts that every devout Zoroastrian is expected to know by heart.
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Part Sixteen

Navjote
| nitiation into the Tradition

The Navjote (Parsi Gujarati — 'new worshipper' or 'new initiate’; in the Iranian tradition called Sedreh
Pooshi — 'wearing the sacred shirt') is the Zoroastrian initiation ceremony — the rite through which a
young person (traditionally between the ages of 7 and 15) formally enters the Zoroastrian faith and
takes on the obligations of the tradition, receiving the sedreh (sacred shirt) and the kusti (sacred thread).

THE NAVJOTE CEREMONY

PREPARATION: The initiate undergoes a ritual bath (naahn) — the most complete available
Zoroastrian purification ceremony, involving specific prayers recited while the body is
washed. THE INVESTITURE OF THE SEDREH: The priest drapes the sedreh (the white
inner garment with a small pocket — the gireh baan — at the throat, symbolizing the gathering
of good deeds) over the initiate's shoulders while reciting specific prayers. THE TYING OF
THE KUSTI: The priest and initiate together tie the kusti (the sacred thread woven of 72
strands of lamb's wool — the 72 corresponding to the 72 chapters of the Yasna) around the
initiate's waist three times. Each wrapping is tied in two knots at the front and back while
specific prayers are recited. Thisritual is then repeated by the initiate independently every day
for the rest of their life — the untying and retying of the kusti accompanying the five daily
prayers. THE RECITATION: The initiate recites specific key Avestan prayers —
demonstrating their readiness to take on the tradition's obligations. THE COMMUNITY
CELEBRATION: The Navjote is a major family and community celebration — a feast, the
gathering of the extended community, and the formal welcome of the new member into the
Zoroastrian sacred community.
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Part Seventeen

The Kusti
The Sacred Thread

The kusti (Avestan: aiwyaoghana — girdle) is the sacred woolen thread worn by initiated Zoroastrians
wrapped three times around the waist over the sedreh (the sacred inner shirt). It is the most distinctive
and most continuously worn sacred object of Zoroastrian practice — worn from Navjote until death,
never removed except for the specific purposes of the daily kusti ritual.

The Symbolism of the Kusti

The kusti's 72 strands correspond to the 72 chapters of the Y asna. The three wrappings around the waist
represent the three-fold path of Zoroastrian ethics: Humata (Good Thoughts), Hukhta (Good Words),
Hvarshta (Good Deeds). The two knots at the front and two at the back are tied while specific
affirmations are recited — a physical embodiment of the practitioner's commitment to Asha.

THE KUSTI RITUAL — DAILY PRACTICE

The kusti ritual (Padyab-Kusti) is performed a minimum of five times daily — at each of the
five prayer times (Gehs). It is the most fundamental daily Zoroastrian practice: 1. THE
PADYAB (RITUAL WASHING): Before the kusti ritual, a brief symbolic washing of hands,
face, and feet. 2. UNTYING THE KUSTI: The kusti is untied from around the waist while
reciting the Kem Na Mazda prayer — a declaration of intent to perform all good actions and to
turn away from all evil. 3. THE STANDING: Holding the untied kusti in the hands, extended
before the body, the practitioner recites prayers — including the Y atha Ahu Vairyo (the most
sacred Zoroastrian prayer, equivalent in status to the Christian Lord's Prayer or the Islamic
Shahada). 4. RETYING THE KUSTI: The kusti is retied around the waist — the first wrapping
while reciting specific prayers, the second while reciting the Ashem Vohu, the third while
affirming the rejection of Druj. 5. COMPLETION: The ritual closes with the Kem Na Mazda
prayer and a brief affirmation of the three-fold ethical path. THE SIGNIFICANCE: The kusti
ritual isthe physical embodiment of the Zoroastrian practitioner's daily recommitment to Asha
— an act of aignment performed at each of the five prayer times, integrating sacred intention
into the structure of every waking day.
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Part Eighteen

TheFive Gehs
Daily Prayers

The Zoroastrian day is divided into five Gehs — sacred periods, each with its own prayer. This
five-fold division of sacred time is among the most ancient structured daily prayer frameworks in the
world, predating the Islamic five daily prayers and likely influencing their development.

THE FIVE GEHS

HAVAN (Dawn to noon): The first Geh — the opening of the day. Prayer offered to Ahura
Mazda and Mithra (guardian of covenants) as the sun rises. This is the most auspicious prayer
time — the sacred fire is most powerfully present in the morning light. RAPITHWIN (Noon to
mid-afternoon): The second Geh — the height of the day's light. Prayer offered to Asha
Vahishta and fire. In winter, Rapithwin is absorbed into Havan (the tradition holds that
Rapithwin retreats underground in winter to keep the earth's roots warm). UZERIN
(Mid-afternoon to sunset): The third Geh — the descending light. Prayer offered to Ahura
Mazda and Mithra. AIWISRUTHREM (Sunset to midnight): The fourth Geh — the transition
from light to darkness, atime of heightened spiritual vigilance. Prayer offered to Ahura Mazda
and Sraosha (divine obedience). USHAHIN (Midnight to dawn): The fifth Geh — the deep
night. Prayer offered to Ahura Mazda and the Fravashis of the righteous. The Ushahin Geh is
understood as the time when the souls of the righteous dead are closest to the living world.
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Part Nineteen

Death, Dakhma, and the Sacred Handling of the
Body

Zoroastrian death practice is one of the most distinctive — and most often misunderstood — aspects of
the tradition. The specific practice of 'sky buria' (exposing the corpse on the dakhma for vulture
consumption) is not morbid nihilism or alack of care for the dead. It isthe most considered application
of Zoroastrian theology to the treatment of the body — and it has a theological logic that becomes
completely coherent once the framework is understood.

THE THEOLOGICAL BASISOF ZOROASTRIAN DEATH PRACTICE

THE DEAD BODY AS RITUALLY IMPURE: When death occurs, the Druj Nasu — the
Corpse Demon — enters and inhabits the dead body, making it the most intensely
Druj-carrying substance in the material world. The body must be disposed of in a way that
prevents the Druj Nasu from spreading to other persons, to the earth, to water, or to fire. WHY
NOT BURIAL: Burid in the earth would pollute the earth — the domain of Spenta Armaiti,
the Amesha Spenta of holy devotion. The earth would be defiled by the Druj Nasu inhabiting
the decaying corpse. WHY NOT CREMATION: Burning the body in fire would pollute the
fire — the domain of Asha Vahishta, the most sacred symbol of Asha itself. Placing a Druj
Nasu-inhabited corpse into the sacred fire is a profound desecration. WHY NOT WATER
BURIAL: Placing the body in a river or the sea would pollute the water — the domain of
Haurvatat. THE DAKHMA SOLUTION: The tower of silence (dakhma — a circular stone
platform, elevated on a hill) accepts the body without contaminating any of the three sacred
elements. The body is exposed to the sun (which is inherently Asha-aligned and cannot be
polluted) and to birds of prey (who consume the flesh, leaving only bones). The bones,
bleached by sun, are eventually collected and placed in a central ossuary pit. THE
CONTEMPORARY SITUATION: Declining vulture populations in India (due to the
veterinary drug diclofenac, which is fatal to vultures) have made the traditional dakhma
practice problematic. The Parsi community has debated alternatives — solar concentrators to
accelerate desiccation, smaller enclosed towers — with considerable community division
about the appropriate response.
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Part Twenty

Nowruz and the Sacred Calendar

The Zoroastrian sacred calendar is among the most ancient still-observed festival calendars in the world
— organized around the seasonal cycle, the agricultural year, and the specific relationships between the
Amesha Spentas and the natural elements they protect. Its most important festival — Nowruz (New
Day) — is how celebrated by over 300 million people across the Persian cultural sphere, regardless of
religious affiliation.

THE MAJOR ZOROASTRIAN FESTIVALS

NOWRUZ (New Day — Spring Equinox): The Zoroastrian New Year — celebrated at the
exact moment of the spring equinox (March 20-21), representing the triumph of light over
darkness, of the growing season over winter, of renewal over decay. The haft-sin table (seven
items whose names begin with the Persian letter 'S) is the central household practice. Nowruz
also marks the day sacred to Asha Vahishta and fire — at the spring equinox, the divine fire's
power isat its annual peak. YALDA (Winter Solstice): The longest night of the year — a night
of family gathering, reading poetry (particularly Hafez and Rumi), eating specific foods
(pomegranate, watermelon), and staying awake until midnight to welcome the sun's return.
Yalda night is the most ancient of Persian sacred celebrations. THE SIX SEASONAL
GAHAMBARS: Six seasona festivals marking the agricultural calendar — each associated
with a specific Amesha Spenta and a specific element of creation: ¢ Maidyozaremaya
(Mid-spring): Growth of plants — Asha Vahishta « Maidyoshahem (Mid-summer): Growth of
grain — Haurvatat ¢ Paitishahem (Harvest): Agricultura abundance — Khshathra Vairya ¢
Ayathrem (End of summer pastoral): Cattle returning home — Spenta Armaiti « Maidyarem
(Mid-winter): The darkest period — Vohu Mana « Hamaspathmaedaya (Nowruz eve): The
Fravashis of the dead return — all Amesha Spentas THE CHAHARSHANBE SURI (Last
Wednesday Before Nowruz): Fire-jumping festival — people jump over bonfires shouting
"Your redness to me, my paleness to you!' — offering their physical ailments and spiritual
dullness to the fire while receiving the fire's warmth, vitality, and Asha-aligned clarity.
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Part Twenty-Four

The Transmission Chain into Western Thought

Zoroastrianism's influence on Western religious thought extends far beyond the theological concepts it
transmitted to Judaism during the Babylonian Exile. Through the Achaemenid, Parthian, and Sassanid
empires, through the Mithras cult that spread throughout the Roman Empire, through the Neoplatonic
tradition that absorbed Iranian cosmological ideas, and through the Hermetic tradition that synthesized
Egyptian, Greek, and Persian sacred thought, Zoroastrian ideas shaped the intellectual and spiritual
foundations of the entire Western world.

THE TRANSMISSION CHAIN

THE ACHAEMENID PERIOD (550-330 BCE): The world's first true empire — stretching
from Egypt to India — was explicitly Zoroastrian in its royal ideology. Cyrus the Great's
declaration that he governed by Ahura Mazdas grace was the first monotheistic imperial
ideology. The Persian court's multicultural, comparatively tolerant approach to subject peoples
(reflected in Cyrus's Cylinder — arguably the world's first human rights document) directly
expressed Zoroastrian principles of Ashaand Druj. THE JEWISH TRANSMISSION (539-332
BCE): During the Persian period, the Jewish community in Babylon had 60+ years of exposure
to Zoroastrian theological concepts. The post-exilic biblical texts (Daniel, Second Isaiah, Ezra,
Nehemiah, Zechariah) show the theological transformation — the emergence of Satan, angels,
resurrection, apocalypticism. THE MITHRAS CULT (2nd-4th century CE): The Roman
mystery religion of Mithras — derived from the Zoroastrian yazata Mithra — spread through
the Roman Empire and was Christianity's primary competitor for approximately 200 years.
Many Mithras initiates who converted to Christianity carried Mithraic concepts (the sacred
meal, the graded initiatory levels, the cosmic savior narrative) into their new religion.
NEOPLATONISM AND HERMETICISM: The Neoplatonic tradition (Plotinus, Porphyry,
lamblichus) absorbed Iranian cosmological concepts through the synthesis of Greek and
Persian thought in the multicultural environment of Alexandria. The Hermetic texts show clear
Zoroastrian influence in their cosmological framework. NEW THOUGHT AND
HALIGRICITY: The Seven Hermetic Principles that underlie Haligricity's understanding of
universal law arrived through a transmission chain that runs: ancient Egypt — Hermetic
tradition (Egyptian-Greek-Persian synthesis) — Renaissance Hermeticism — Western esoteric
tradition - New Thought. Zoroastrian concepts of Asha, the creative power of truth, and the
cosmic significance of individual moral choice are embedded in every link of that chain.
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Part Twenty-Five

TheHaligricity Lens
Asha, the Tetralty, and the Fire

Zoroastrianism offers Haligricity three specific gifts that no other tradition in the library provides with
the same clarity and antiquity: the Asha principle as the oldest formulation of the cosmic aignment
recognition; the three-fold ethical path (Humata/Hukhta/Hvarshta) as the most ancient articulation of
the Tetralty's alignment in action; and the sacred fire as the most sustained material commitment to
keeping a specific sacred symbol continuously alive across historical adversity.

Asha asthe Oldest Named Universal Principle

Every tradition in the Haligricity library recognizes the same reality: there is a sacred ordering principle
woven into the fabric of existence — a 'way things actually are when they are operating according to
their deepest nature.' Egypt called it Maat. Chinacalled it Tao. India called it Dharma/Rta. The Y oruba
recognized it in Ashe. The Druids embodied it in Awen and Asha. Zoroastrianism named it Asha
approximately 3,500 years ago, at the dawn of recorded religious thought. Of all the traditions,
Zoroastrianism made this recognition the most explicit, the most theological, and the most practically
demanding. The Haligric Tetralty's alignment principle — that genuine sacred practice requires the
correspondence of Feeling, Thinking, Speaking, and Doing with the sacred order — is Asha expressed
in the Haligric vocabulary.

The Sacred Fireand Haligric Continuity

The Atash Bahram at Udvada has burned continuously since the 9th century CE — approximately
1,200 years of sacred fire maintained by a community in exile, in a country not their own, through
every historical pressure that could have extinguished it. Thisis the most physically present examplein
the world of what Haligricity holds about sacred continuity: the tradition that genuinely commits to
maintaining its sacred flame — literally, in this case — finds that the commitment itself becomes the
tradition's most powerful teaching. The fire is kept because keeping it is the most complete available
expression of Asha. The fire continues to teach because it continues to burn.

CONNECTION TO HALIGRICITY
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Humata. Hukhta. Hvarshta. Good Thoughts. Good Words. Good Deeds. Three words that map
directly onto the Haligric Thinking, Speaking, and Doing dimensions — with Ashaitself asthe
Feeling that makes all three possible and genuine. Thisis not a new teaching. It is not a recent
insight. It iswhat Zarathustra sang in his Gathas in Old Avestan, alanguage older than written
history, before most of the world's current sacred traditions had taken their first step. The fire
of Asha has been burning for 3,500 years. The practitioner who approaches it — even at a
distance, even through the reading of this page — is approaching one of the oldest lights
humanity has ever kept. Grand Rising.
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" Ashem Vohu Vahishtem Asti.
Ushta Asti. Ushta Ahmai
Hyat Ashai Vahishtai Ashem.

Righteousness is the best good. It is happiness.
Happinessisto the person who is righteous for the sake of Best
Righteousness."

The fire has been burning for 1,200 years in Udvada. The Gathas were composed 3,500 years ago in a
language spoken before history was written. The concepts of heaven and hell, the devil, bodily
resurrection, the final judgment — al began here, in the mind of a poet-prophet who stood before the
sacred fire and heard Ahura Mazda speak. Whatever you call the sacred ordering principle that holds
existence together — Asha, Maat, Tao, Dharma, Ashe — it was named here first. Grand Rising.
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